This article investigates the textual history of the explicit quotations of Isaiah in the Acts of the Apostles of Codex Bezae Cantabrigiensis (Acts 7:49-50; 13:34; 13:47) by introducing the concept of "Old Testament awareness." This concept can be defined as the degree to which a NT tradition, at any stage of its transmission history, is aware of a quotation stemming from the OT. OT awareness can be identified in the layout of Codex Bezae (e.g., the indentation of text in the manuscript to indicate OT quotations), the text of quotations (e.g., readings that can be shown to be a subsequent change towards an OT tradition) and the context of the quoted text (e.g., the quotations' introductory formulae). Through assessing the OT awareness of Codex Bezae's explicit quotations of Isaiah, different stages in the transmission history of the text of these quotations in Codex Bezae's Acts can be identified.
Introduction
This article is concerned with the explicit quotations of Isaiah in the Acts of the Apostles as they are found in a single manuscript, Codex Bezae Cantabrigiensis (D05).1 The focus will be on the degree of "Old Testament awareness" shown by these explicit quotations in D05.
The concept "OT awareness" can be defined as the degree to which the users of a NT textual tradition, at any stage of this tradition's transmission history, are aware of the OT origin of the quotation. The present investigation will make use of three indicators of OT awareness, namely layout, context, and text. Under layout should be counted the physical attributes of a manuscript such as diplés or indentation. In D05, the only indicator of this kind is indentation.2 The context is the text surrounding the explicit quotation under investigation; for reasons of space, this will be confined to the introductory formulae of the explicit quotations of Isaiah in the present article. Introductory formulae are the most salient indicators of OT awareness in the context of an explicit quotation, as an introductory formula can serve as a direct indication of the OT origin of the quotation. The text of a quotation can betray OT awareness on the part of a manuscript's transmission history, especially when a variant reading peculiar to a NT manuscript or group of NT manuscripts can be shown to be later adaptation to the text of an OT tradition. In other words, any subsequent change to the "initial" text of Acts toward an OT tradition, in so far this can be proven, will be regarded as showing awareness of the text of Acts being a quotation from the OT.3
The present article will investigate each of the three extant explicit quotations of Isaiah in the Acts of D05 (Isa 66:1-2 / Acts 7:49-50; Isa 55:3 / Acts 13:34; Isa 49:6 / Acts 13:47) with an eye to the three possible indicators of OT awareness (layout, introductory formula and text) in the order of their appearance in Acts. For each quotation, the text as it appears in D05 will precede the discussion. To facilitate reading, however, the text will not be presented in scriptio continua. After the discussion of each quotation, an evaluation of the interplay between the OT awareness of the layout, introductory formula and text of the quotation will follow. By paying close attention to this interplay, different stages in the transmission history of D05 will be identified.
It should be stated explicitly that the purpose of this article is not to treat every variant reading with respect to D05 in the Isaiah quotations. Only those variant readings in D05 that have relevance to the question at hand-in other words, which may show signs of OT awareness-will be discussed.
1.1

Text-critical Sources Used for this Article
Variant readings for the Greek NT were gleaned from the collations made for the Editio Critica Maior (ECM) by the Institut für neutestamentliche Textforschung (INTF) in Münster.4 In some instances, manuscripts not used for the ECM but available in, e.g., Tischendorf's Editio Octava Critica Maior,5 have also been noted. For the Latin NT, the edition by Wordsworth and White6 was the main source. Unfortunately, the Vetus Latina edition of Acts is still in preparation. Ziegler's7 edition of the Old Greek text of Isaiah in the Göttingen series (LXXGött) provides a comprehensive pool of the extant witnesses to the Greek text of Isaiah, and has been used as the main source of Greek OT readings for this article. For the Latin OT traditions, the two-volume Vetus Latina edition of Isaiah prepared by Roger Gryson8 was used as a source. The Biblia Hebraica Quinta (BHQ) fascicle of Isaiah is, unfortunately, still in preparation. The Biblia Hebraica Stuttgartensia (BHS) has therefore been consulted for the Hebrew OT tradition; to this has been added the evidence from the Judaean desert, mostly gleaned from the Discoveries in the Judaean Desert series, as this crucial evidence has not been incorporated in BHS. 
2.1
The Text in D05 (Folio 442b; Folio 443a) 4 The INTF has been kind enough to provide the data gathered for the ECM of the collated Greek manuscripts for the verses in which explicit OT quotations occur in D05. The present author, of course, assumes responsibility for any misreadings of this data, which has been supplied to the author in a raw format. 
2.2
Layout in D05
The Greek text of this quotation has been indented by the space of about four to five letters (slightly more on the Latin side), but only up to the line ending on the phrase ΠΟΔΩΝ ΜΟΥ;9 after this line, the scribe reverted to beginning lines at the margin. There is thus no indication that the scribe of D05 was aware that the unindented text was part of the OT quotation.10
2.3
Introductory Formula The introductory formula of the quotation of Isa 66:1-2 in Acts 7:49-50 in Acts 7:48b (καθὼς ὁ προφήτης λέγει) explicitly mentions the word "prophet." This designation could probably have pointed scribes of the Greek NT tradition to the OT. D05 differs from the rest of the Greek NT tradition in only one respect: where the rest of the Greek NT tradition reads καθώς, D05 has ΩϹ. The use of ΩϹ in this phrase in D05 does not represent a meaningful change and could simply be due to a scribal error resulting in a synonymous reading, or a stylistic change in this part of the D05 Acts narrative.11 The introductory formula of D05, therefore, does not show more or less OT awareness than the rest of the Greek NT tradition. Influence from the Latin NT or Latin OT traditions must be ruled out as the reason for the use of ποῖος in both phrases on the Greek column of D05: the disagreement between the two pronouns in the rest of the Greek NT tradition is reflected in both the Latin NT and OT traditions. Even d05, differing from D05 in this respect, reflects this disagreement between the pronouns: QUALEM DOMUM (i.e., the pronoun qualis, quale) is read for the first occurrence of a pronoun, and QUIS LOCUS (i.e., the pronoun quis, quid) for the second. The only Latin NT manuscript that makes use of the same pronoun in both phrases of the Isaiah quotation is h, which reads qualem domum for the first pronoun and qualis domus for the second. NA28 presents h as a witness along with the D05 reading (ΠΟΙΟϹ, where other Greek NT witnesses read τίς).16 However, h reads domum . . . domus where D05 has ΟΙΚΟΝ . . . ΤΟΠΟϹ. The reading in h is therefore likely an unintentional harmonisation to the preceding text by an inattentive scribe (that is to say, the scribe changed quis locus into qualis domus based on the qualem domum in the previous phrase), and should be discounted as a fellow NT witness to the reading of D05.17
There are three persuasive reasons why one should suspect influence of the Greek OT tradition (or perhaps the Hebrew tradition) on D05 with regard to Holtz (Untersuchungen, 29) also points out the difference between d05 and h, but does not take the difference between the rest of the wording of D05 into account. Consequently, Holtz agrees (using the term "ebenso") with the presentation of, in his case, the NA25 apparatus.
ΠΟΙΟϹ: first, the agreement of ΠΟΙΟϹ with the Greek OT and Hebrew traditions; second, the singular nature of D05 with regard to both the Greek and Latin NT tradition; and third, the persistent disagreement between the two interrogative pronouns in Acts 7:49 in the Greek and Latin NT tradition and the Latin OT tradition while D05 and the Greek OT tradition have the two terms in agreement.18 Accordingly, the appearance of ΠΟΙΟϹ in D05 evinces a clear sense of OT awareness in the transmission history of this manuscript.
D05 ΠΑΝΤΑ ΤΑΥ ΤΑ / d05
HAEC OMNIA A second relevant variant in the quotation of Isa 66:1-2 in Acts 7:49-50 D05 is ΠΑΝΤΑ ΤΑΥΤΑ, where most Greek NT manuscripts read ταῦτα πάντα (i.e., a different word order). D05 is not the only manuscript with the word order ΠΑΝΤΑ ΤΑΥΤΑ. This word order is also found in such heavyweights as Codex Alexandrinus (A02) and Codex Ephraemi rescriptus (C04).19 This order of words, however, is only found in the Greek NT tradition, and not the Latin NT tradition.20 In fact, there is a difference in word order even between D05 (ΠΑΝΤΑ ΤΑΥΤΑ) and d05 (HAEC OMNIA). Influence on D05 with regard to ΠΑΝΤΑ ΤΑΥΤΑ from another Greek NT tradition is therefore a distinct possibility, but not influence from a Latin NT tradition.
Could the word order of D05 be due to influence from the OT traditions? Answering this question with regard to the OT traditions is not a matter of simply comparing the texts of the NT and OT traditions word for word.21 The NT, in both the Greek and Latin traditions, differs markedly from all known OT witnesses in this final phrase of the quotation of Isa 66:1-2. The Greek text illustrates this difference well, as can be seen in the following The text in question in D05, ΠΑΝΤΑ ΤΑΥΤΑ, occurs twice in the Greek OT tradition, both times with persuasive manuscript support in the order in which D05 presents the text. The first occurrence, πάντα γὰρ ταῦτα, has a different word order than D05 only in one part of the hexaplaric tradition22 and some Catena manuscripts.23 The second occurrence is in a different order (that is to say, ταῦτα πάντα, as is read in most Greek NT manuscripts) in a slightly larger group of the hexaplaric tradition,24 some Catena manuscrips25 and a small number of other witnesses.26 The witnesses to the Latin OT tradition are divided with regard to word order, but a fair amount contains the word order of D05.27 The Hebrew tradition unvaryingly has the word order of D05 (ΠΑΝΤΑ ΤΑΥΤΑ). As the Greek OT, Latin OT and Hebrew traditions have a strong preference for the word order of D05, influence from the OT is plausible.28 Consequently, there are two possibilities with regard to the word order of D05: influence from an OT tradition or influence from another Greek NT tradition (which was influenced, in turn, by an OT tradition). As D05 already shows some degree of OT awareness with regard to the reading ΠΟΙΟϹ discussed above, it is likely that ΠΑΝΤΑ ΤΑΥΤΑ also bespeaks OT awareness in the manuscript's transmission history and that these two changes occurred 22 Namely, 88 and the related Syrohexapla. contemporaneously. It is worth noting that the whole quotation has not been changed to agree with the OT traditions (cf. the difference with regard to Isa 66:2), and it is possible that these two changes were made from memory rather than consultation of an OT manuscript.
2.5
Evaluation The quotation of Isa 66:1-2 in Acts 7:49 D05 is not marked as a paragraph on its own, and is only partially indented. This partial indentation shows a degree of OT awareness. There appears to be no valid reason why the quotation of Isa 66:1-2 in Acts 7:49-50 was only partially indented in D05, unless the final part of this quotation was not considered to be a quotation at the time of the production of D05. The situation is the opposite with regard to the text of this quotation as it is found in D05. The bulk of the quotation in D05 agrees with the Greek OT, and even more so than what appears to be the "initial" NT text (as D05 reads ΠΟΙΟϹ ΤΟΠΟϹ and has the word order ΠΑΝΤΑ ΤΑΥΤΑ in agreement with the Greek OT tradition). There is a marked difference between Acts 7:50 and Isa 66:2, but this difference is unlikely to be the reason for the quotation's partial indentation. The last part of Acts 7:49 (which corresponds to Isa 66:1b, where the two texts still agree) is not indented in D05 either-yet, in this part of the quotation, D05 shows the clearest influence from the Greek OT tradition (in reading ΠΟΙΟϹ ΤΟΠΟϹ). The reading ΠΟΙΟϹ ΤΟΠΟϹ, part of the text that is not indented, is a change towards the OT tradition which must have occurred before the text was indented. The same can be said for the other possible change in D05 towards an OT tradition, ΠΑΝΤΑ ΤΑΥΤΑ.
These observations offer a window into the transmission history of D05. At a stage earlier than the production of D05, someone (or perhaps more than one person at more than one stage) recognised the quotation of Isa 66:1-2 in Acts 7:49-50 in one of the ancestors of D05 and changed the text towards an OT tradition, but probably made these changes from memory (as the whole quotation has not been changed towards the OT). Although the quotation was now even closer to the Greek OT tradition, the latest stage(s) of the D05 tradition did not view the whole quotation as stemming from the OT. 
3.2
Layout in D05 The whole quotation (including the conjunction ΟΤΙ, which serves as introduction to the direct speech)29 is indented by the space of about five letters in the Greek column and by the space of about four and a half letters in the Latin column. The text of this quotation was therefore perceived to stem from the OT.
3.3
Introductory Formula The introductory formula to the quotation of Isa 55:3 in Acts 13:34 (ΟΥΤΩϹ ΕΙΡΗΚΕΝ / ΟΤΙ) reads the same in D05 as in the rest of the Greek NT tradition.30
3.4
Text The Greek NT text of the quotation of Isa 55:3 in Acts 13:34 knows almost no variation in the whole Greek NT tradition.31 The Greek OT of Isa 55:3, however, differs markedly from the quotation in the Greek NT, as the following The Greek OT tradition shows no notable text critical variation in Isa 55:3 with regard to the verbal agreements identified in the table above. The OT text therefore clearly underwent a number of changes before or when it was taken up in the NT.32 It is remarkable that there are no manuscripts in the Greek NT 29 Quite possibly, the occurrence of ὅτι in the text of Acts was part of the cue which the tradition needed to identify the text as a quotation, and was seen as part of the quotation itself. 30
Apart from orthography, the only variant reading in the Greek NT tradition is the lack of an equivalent for ὅτι in 808. 31
In the case of D05, only two negligible orthographical differences stand out against the bulk of the NT manuscripts: Ὑμῖν has as an equivalent ΫΜΕΙΝ in D05 while Δαυίδ is spelled ΔΑΥΕΙΔ. 32
Holtz (Untersuchungen, 138-139) argues that the author of Acts found and used the quotation in an already changed form ("zurechtgemacht"), and such a scenario should not be discounted. See, however, Karrer, Schmid, and Sigismund ("Das lukanische Doppelwerk tradition which have adjusted the text to fit with the Greek OT tradition, including D05-even though the text was perceived and marked as a quotation.33 3.5 Evaluation The quotation of Isa 55:3 in Acts 13:34 in D05 is not indicated as its own paragraph, but it is indented. This evinces a degree of OT awareness with regard to the quotation, but this OT awareness did not coincide with a consultation of manuscripts of the OT traditions of Isaiah.
The introductory formula of the quotation reads the same in D05 as in the rest of the Greek NT tradition. This introductory formula provides no clear indication of the OT origin of the quotation, and the impression could be created that it stems from the Psalms, as it is wedged between two quotations from that book.34
The fact that there is no deviation from the rest of the NT tradition in this quotation in D05 should not be ascribed to the D05 tradition's identification of this text as an OT tradition. The OT traditions read markedly different than D05 (and the rest of the Greek NT tradition), yet the D05 text of Acts 13:34 have been indented. Furthermore, it should be noted that ΟΤΙ, an introduction to direct speech that is not part of the OT text, has also been indented.35 The indentation seems, at this point, to be mechanical and on the grounds of the introductory formula only. Apart from the quotation's indentation, there is no sign that the quotation was known to read differently in the respective OT traditions.
als Zeuge", 260-261), who cogently argue that the author of Acts is responsible for the changes. 33 The diplés in Codex Sinaiticus ‫)10א(‬ show that this text was likewise perceived to be an OT quotation in the ‫10א‬ tradition. These diplés were most likely added during the production of ‫10א‬ 
Layout in D05
Differently from the two previous quotations from Isaiah in the Acts narrative, the scribe of D05 has not indented this quotation, or treated it in any special way. In other words, there is no evidence of OT awareness in the layout of the manuscript with regard to Acts 13:47.36
4.3
Introductory Formula The only relevant difference in the introductory formula of the quotation of Isa 49:6 in Acts 13:47 D05 is the lack of an equivalent for the personal pronoun ἡμῖν, which normally follows ἐντέταλται (ΕΝΤΕΤΑΛΚΕΝ in D05) in Acts 13:47.37 Although a few manuscripts of the Greek NT tradition read these two words in a different order,38 only D05 and the thirteenth century manuscript 378 do not contain an equivalent for ἡμῖν. The best explanation for a lack of ἡμῖν in D05 would be the difference in number that is created between this pronoun and the pronoun σέ as found in the quotation in both D05 and the rest of the Greek NT tradition. In other words, the introductory formula of the Greek NT tradition describes the addressees of the quotation of Isa 49:6 in the plural, "to us" (ἡμῖν), while the quotation itself clearly refers to a singular "you" (σέ). This discrepancy in number was alleviated by the D05 tradition in removing ἡμῖν from 36 The following paragraph in D05 starts directly after the end of this quotation (ΚΑΙ ΑΚΟΥΟΝΤΑ / ET CUM AUDIRENT-Acts 13:48). The paragraph is indicated by ekthesis. However, as the quotation does not start a new paragraph, one can safely assume that the use of the paragraph system in the Acts of D05 does not indicate OT awareness. 37
The only other difference between D05 and the majority of manuscripts in the Greek NT tradition is the ΕΝΤΕΤΑΛΚΕΝ of D05, which is read as ἐντέταλται by most Greek NT manuscripts. While ΕΝΤΕΤΑΛΚΕΝ is active, ἐντέταλται is in the middle form-the latter being the most common Greek usage. 
ITA ENIM MANDATUM DEDIT NOBIS D̅ N̅ S̅ ECCE LUMEN POSUI TE SUPER GENTIBUS UT SINT IN SALUTEM USQUAE AD ULTIMUM TERRAE
the text. There are two possible grounds for the omission of ἡμῖν rather than changing σέ to ὑμᾶς (and thus resolving the discrepancy in number by changing both pronouns to the plural). The first is that, through a sense of OT awareness, the scribe realised that the quotation was from the OT and did not want to change the OT text. The second reason could be that the σέ occurs twice, and that it was easier to remove one word than change two. However, this second reason seems less likely. Consequently, this change in the introductory formula of the quotation of Isa 49:6 in Acts 13:47 D05 likely betrays OT awareness in the D05 transmission history.
4.4
Text The text of this quotation in D05 differs markedly from the Greek OT tradition and the rest of the Greek NT tradition. For the sake of comparison, the following table contains the text of Acts 13:47b in D05, NA28 (which reads the same as B03), and Isa 49:6 in LXXGött. ἰδοὺ τέθεικά σε εἰς φῶς ἐθνῶν τοῦ εἶναί σε εἰς σωτηρίαν ἕως ἐσχάτου τῆς γῆς 4.4.1 D05 ΪΔΟΥ / d05 ECCE The reading ÏΔΟΥ in D05 at the start of the quotation of Isa 49:6, for which most Greek NT manuscripts do not have an equivalent,39 is not unique. However, the number of Greek NT manuscripts with this reading is not large, and out of this group, D05 is definitely the earliest witness.40 In the Latin NT 39 Most likely, the initial text of Acts 13:47 did not contain an equivalent for the ÏΔΟΥ of D05. In fact, scholarly discussion has centred on why the author of Acts did not insert an ἰδοῦ at this point. tradition, only e08 and Cyprian support the ECCE of d05. The situation is quite different with regard to Greek OT manuscripts, where an ἰδού occurs without fail. The Latin OT tradition is not unanimous, but reads an ecce for the largest part of the tradition.41 Conversely, no extant witness to the Hebrew tradition has an equivalent for the ÏΔΟΥ of D05. The most likely explanation for this ÏΔΟΥ is therefore influence from the Greek OT tradition, although influence from a Latin OT tradition is also a possibility.42 This is a clear instance of OT awareness.
D05 ΦΩϹ ΤΕΘΕΙΚΑ ϹΕ ΤΟΙϹ ΕΘΝΕϹΙΝ / d05 LUMEN POSUI TE SUPER GENTIBUS43
In both the Greek and Latin NT traditions the ΦΩϹ ΤΕΘΕΙΚΑ ϹΕ ΤΟΙϹ ΕΘΝΕϹΙΝ of D05 and the LUMEN POSUI TE SUPER GENTIBUS of d05 stand out. Not only is the word order of D05 unique, but no other Greek manuscript supports the dative form of ΤΟΙϹ ΕΘΝΕϹΙΝ. In the Latin NT tradition, the word 41 This includes some witnesses of the X group, the later "African" group (C), the "European" group (E) and the witnesses to Jerome's alternative text which is different from the Vulgate (group O). The ecce slipped into some Vulgate manuscripts of Isaiah too. 42
The D05 tradition was possibly reminded of the OT reading by the ἰδού present in the text of Acts 13:46b (ἰδοὺ στρεφόμεθα εἰς τὰ ἔθνη). In D05, the ÏΔΟΥ of Acts 13:46 occurs at the start of the line two lines before the text quoted from Isa 49:6 in Acts 13:47. An error of sight-the scribe starting the new line with ÏΔΟΥ, and then continuing with the rest of the text of the Isa 49:6 quotation-is unlikely, since there is a whole line of text between the two occurrences of ÏΔΟΥ, and the phrases following each instance of ÏΔΟΥ differs to such an extent that they would not have been confused. For one thing, Cyprian clearly has connections with the "Western" tradition-and with d05-as is evidenced in many other cases. Furthermore, why would the B03 tradition change the reading back to the LXX, but remove the ἰδού (cf. Haenchen, "Schriftzitate," 160)? Haenchen ("Schriftzitate," 160) notes the improbability of the Alexandrian editors (which Cerfaux presumes) to change the reading back into the "barbaric" Greek of the Greek OT tradition, if the D05 tradition has preserved the original reading in better Greek.
Haenchen is of the opinion that something else happened to the D05 tradition: basing his argument partly on the τέθεικα of Acts against the δέδωκα of the Greek OT, he argues that the "initial" text of Acts 13:47 had a quotation that was close to the Hebrew (but not the Greek OT) (i.e., a text similar to B03 / NA28). This was changed into better Greek, "wobei man das zu der pathetischen Wortstellung passende ἰδού wieder aufnahm." Haenchen is certainly wrong in stating that the quotation in the "initial" text does not stem from the Greek OT tradition unless one assumes a very free treatment of the material by Luke (cf. Steyn, Septuagint Quotations, 199), as the difference between these texts lies only in one word (τέθεικα / δέδωκα)-a word which is not impossible as a translation of the Hebrew tradition's text. It should be noted that Haenchen, too, argues as if the changes in D05 were made by the same hand and at the same stage. In any event, the overwhelming amount of witnesses to the B03 reading makes Cerfaux's position highly unlikely. 
4.5
Evaluation The text of the quotation of Isa 49:6 in Acts 13:47 in D05 shows clear OT awareness in the addition of ÏΔΟΥ at the start of the quotation. Yet, at some stage in the D05 tradition, the text of the quotation has been altered to read ΦΩϹ ΤΕΘΕΙΚΑ ϹΕ ΤΟΙϹ ΕΘΝΕϹΙΝ / LUMEN POSUI TE SUPER GENTIBUS. This reading moves the D05 text further away from the OT tradition than any other manuscript of the Greek NT tradition. These changes have generally been viewed by scholars as happening simultaneously. For instance, in his admirable study on the "short" (i.e., a text similar to Codex Vaticanus (B03)) and "long" (i.e., D05) texts of Acts, Delebecque comments on the quotation of Isa 49:6 in Acts 13:47 D05, drawing the following conclusion:52
En 13, 47 le texte court emploie un hébraïsme qui est dans le Septante, Isaïe 49, 6, τέθεικά σε εἰς φῶς ἐθνῶν, « je t'ai établi comme lumière des païens ». L'auteur de D, en supprimant la préposition εἰς, rend à l'attribut son caractère grec normal mais, comme s'il voulait rendre aussi à la citation un peu de son caractère hébraïque, rétablit au début du verset l'habituel ἰδού, « vois », que le texte court avait supprimé.53
There is no prima facie evidence to speak against Delebecque's assertion. However, it could be questioned whether someone who showed such little regard for both NT and OT text would change the text in such a drastic way-for if Delebecque's assumption that the same person was responsible for adding ÏΔΟΥ and changing the Greek into a more acceptable style, this person must have known the OT reading. It is more likely that someone in the transmission of the D05 tradition first recognised Acts 13:47b as a quotation from Isa 49:6 and added ἰδού, while the remainder of the changes to the D05 tradition were made at a later stage by someone not recognising Acts 13:47b as a quotation. Moreover, quite different from the other extant explicit Isaiah quotations in the text of Acts D05, the quotation of Isa 49:6 in Acts 13:47 is not indented in D05. If the change in the text had been made at the time of the production of the manuscript with an awareness of the text stemming from the OT, one would expect the text to be indented. Consequently, the text of Acts 13:47, as it appears on the manuscript of D05, offers a glimpse into at least two stages in the D05 tradition. Indeed, if one assumes that the scribe was not responsible for the changes that have been made to the quotation in the D05 text, at least three stages of the D05 tradition, each with a different level of awareness of the OT tradition, can be discerned. In the first, ἰδού was added, based on the reading of the Greek OT tradition. This would also best explain the similarity of D05 with other manuscripts, such as E08, which read ἰδού: the ἰδού was probably added before D05 was changed in the rest of the sentence to disagree with these manuscripts.54 In the second stage, the text was revised-probably without knowledge of the text's OT origin. In the third, the text was copied onto the manuscript, possibly still without knowledge of the text's OT provenance. Perhaps one other stage can be identified for this explicit quotation through the lack of an equivalent for in the D05 text. The lack of an equivalent for ἡμῖν is likely due to a higher regard for the OT tradition than the NT tradition. However, as the text of the latter part of the quotation has been left intact, it is difficult to determine at what stage this change (i.e., the omission of ἡμῖν) took place.
5.Conclusion
The present article has shown how the criterion of OT awareness can provide insight into the textual tradition of NT manuscripts. Perhaps the most enlightening aspect of the use of OT awareness (in its various aspects of layout, context and text) is the identification of different stages in the transmission history of explicit quotations (Acts 7:49-50 D05 and Acts 13:34 D05). The layout of the explicit quotations from Isaiah further provides food for thought. Of the three explicit quotations extant in the text of D05, one has been partially indented (Acts 7:49-50), one has been completely indented (Acts 13:34), and one has not been indented at all (Acts 13:47). The degree to which the quotations show OT awareness as evidenced by their indentation, partial indentation or lack of indentation does not entirely correspond to the degree to which changes in the text have been made towards OT traditions. This implies that another factor than mere OT awareness was at play in the decision to indent these passages in D05. One such a factor, if not the only one, is the introductory formulae to these texts. The two quotations that have been indented provide more distinct references to the OT tradition than that of the quotation of Isa 49:6 in Acts 13:47. In the introductory formula of the quotation of Isa 66:1-2 in Acts 7:49-50, there is a reference to a "prophet." Although not a clear indication of the quotation's source, it could have pointed scribes to the OT tradition. The introductory formula of the quotation of Isa 55:3-4 in Acts 13:34 does not clearly identify the source of the quotation, but the quotation is wedged between two quotations from the Psalms (Ps 2:7-8 in Acts 13:33 and Ps 15:10 (LXX) in Acts 13:35) and could have been interpreted as a quotation from the Psalms. The unindented quotation of Isa 49:6 in Acts 13:47, on the other hand, has no clear reference to the OT in its introductory formula-in fact, the quotation is ascribed to the "Lord."
The conclusions reached by this article have shown how the careful study of layout, context and text in a single manuscript can further our understanding of how ancient Christian communities understood, used, and applied their (physical) texts. Further study along these lines will, hopefully, help to fill in even more of these gaps in our understanding of the growth of the NT (and OT) text(s).
